








44 Pneumatology 

created in order to act in us and the world. According to their under­
standing, the Spirit remained solely at the level of ''economy" (refening 
to God's dealings with the world, in contrast to God's intra-trinitarian re­
lations).26 As usual, threatening views also helped consolidate and refine 
the orthodox views. The struggle against the Pneumatomachoi influ­
enced two liturgical developments. First, during the fourth century, it 
helped shape the epiclesis, the invocation of the Holy Spirit over the 
bread and wine. Second, Pentecost came to be regarded not only as the 
feast of the Holy Spirit but also of the Father and the Son: The Spirit was 
"co-adored and co-glorified with the Father and the Son."27 

The main Eastern treatise on the Holy Spirit is Treatise on the Holy 
Spirit (374-75), written by Basil of Caesarea. It was partly a response to the 
criticism of his newly formulated doxology: "Glory to the Father, with the 
Son, with the Holy Spirit" (instead of the standard: "Glory to the Father, 
through the Son, in the Holy Spirit"). He justified the new doxology with 
Scripture and tradition. However, Basil, as well as Athanasius (c. 293-
373), was hesitant to call the Holy Spirit "God," since that is not the lan­
guage of the Bible. Even though the Cappadocians were keenly interested 
in a more conceptual understanding of the Spirit and the Trinity, they 
wanted to preserve the biblical, "economic" language at any cost. 

Even with these reservations, the Cappadocians helped convince the 
church that the Spirit belonged, both in equality and in dignity, to the holy 
Trinity. For Athanasius, the trinitarian baptismal formula showed that the 
Spirit shares the same divinity as the Father and the Son. Furthermore, 
deification requires it: If the Spirit is not consubstantial with the Father 
and the Son, the Spirit cannot make us conform to the Son and therefore 
cannot save us. For Athanasius and Basil, the Spirit has a relationship with 
the Son similar to that which the Son has with the Father.28 

Basil's brother, Gregory of Nyssa (c. 330�. 395), further developed 
the doctrine of the divinity of the Spirit. Building on his brother's and 
Athanasius's formulations, he argued that the formation (morphosis) of 
the Christian and his perfection (teleiosis) according to Christ's model 
are the work of the sanctifying Spirit; the Spirit therefore is consub­
stantial with the Son and the Father. In other words, there is a unity of 
nature but a distinction between hypostases. However, the monarchy of 
the Father is always maintained here as in the rest of Eastern theology. 
As illustrations, Gregory spoke of a lamp that communicates its light to 
another lamp and through that lamp to a third one.29 

26. Hilberath. "Pneumatologie," 495-96.
27. Congar, / Believe in the Holy Spirit, 3:76.
28. Ibid., 30.
29. Ibid .. 31-32.
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Another Gregory, that of Nazianzus (329-389), the "Theologian" of 
the East, was probably the first Eastern father who dared to call the 
Holy Spirit "God." In addition, his gateway to a more precise under­
standing of the Spirit was the Trinity: "The name of the one who is 
without beginning is Father; the name of the beginning is Son; the 
name of the one who is with the beginning is Holy Spirit." Illustrations 
such as source, stream, and river, or sun, ray, and light were provided 
to make this relationship more easily understandable.30 

The first decisive step in the doctrinal understanding of the church 
concerning the Spirit was reached at the Council of Constantinople, 
which drafted the Nicene-Constantinopolitan Creed in 381. According 
to the creed, the Spirit is neither "God" nor "consubstantial" with the 
Father and the Son but is rather the "Lord and life-giver, proceeding 
from the Father, object of the same worship and the same glory with 
the Father and the Son."31 The following year the same t 50 bishops met 
again and offered further refinement of the doctrine by speaking of 
"one substance, the uncreated Trinity, consubstantial and etemal."31 

Stanley Burgess summarizes the main Eastern patristic orientations 
in pneumatology as follows:13 

1. The Eastern view of the Trinity emphasizes the unity as op­

posed to the individuality within the Godhead, while at the

same time it recognizes the reciprocal nature of trinitarian per­

sons (perichoresis).

2. Eastern anthropology, while not operating in guilt concepts

(the need for salvation is understood from the perspective of

guilt and needed satisfaction) as its Western counterpart does,

looks forward to the renewing of the image of God.

3. Since the divine Spirit is the giver of life, his main soteriologi­

cal operation is the divinization of human beil)gs (theosis). 

4. Even though among the Eastern fathers there have been differ­

ing understandings of the exact nature of the experience of the

Spirit, they have always emphasized the experiential nature of

the divine Spirit.

5. One of the reasons why pneumatology has been so central to

theology and liturgy in the East is the array of rich symbolic vo­

cabulary and imagery of the Spirit of God. "Symbols are not

merely pointers to understanding the reality of that which is

30. Ibid., 32-33.
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32. Congar, / Believe in the Holy Spirit, 1:75.

33. Burgess, The Holy Spirit. 1-9.










